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ABSTRACT

The implementation of this empowerment aims to add insight to Al-Istiqomah
madrasah female students regarding the sharia economy that is related to the
ethics of consumption in Islam. The implementation technique starts from
coordination, determining participants, preparing the necessary tools, and
evaluating activities. The method used in this empowerment is the lecture

method using powerpoint media, and a question and answer session. It can be KEYWORDS
concluded from the results of this empowerment implementation that the Empowerment;
majority of female students of madrasah al-istiqomah have not been able to Consumption;
apply consumption ethics in accordance with Islamic teachings, including by Ethics;

buying food or beverage products that have not been halal certified, buying Islamic economics

goods that do not meet their needs (hedonism), and have not been able to
identify haram and halal income.
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1. Introduction

In the current modern era, a new paradigm emerges originating from the economic system which is
being discussed by economists both academically and practitioners. However, this paradigm still sounds
foreign to the public. This is because there is still a lack of understanding of the concept. This paradigm
is regarding the sharia economic system which when it comes to human relations (hablu min annas) in
the process of implementing it adheres to Islamic principles while being guided by authortitative law,
namely the Al-Qut'an and Hadith.

Sharia has been researched by previous researchers and used for reference in this community service.
Sharia compliance, national governance, and cash value in Islamic Cooperation Organization countries
were investigated by Chen [1]. Changes in the Practice of Congregational Prayers During the Covid-19
Pandemic in Aceh from the Maqashid al-Syariah Perspective was researched by Abdul Muthalib [2].
Reorientation of Indonesian Sharia Economic Law Politics: Political Law of Sharia Trade Law Multilevel
Marketing was researched by Hidayati [3].

Sharia governance standards and the role of AAOIFI: a comprehensive literature review and future
research agenda researched by Hassan [4]. The Joint Goals of BAZNAS Zakat and Sustainable
Development Goals (SDGs) according to the Maqashid Al-Syariah Perspective were researched by
Mazroatus Saadah [5]. The Challenge of Uniforming the Sharia Criminal Law in Malaysia was investigated
by Nasohah [06].

Islamic Economics, Islamic Financial Performance and Factors Influencing It—FEvidence from
Indonesia researched by Menne [7]. The factors that influence the implementation of the halal assurance
system (HAS) in restaurants in hotels with a sharia concept were studied by Sucipto [8]. Shatia-Based
Hospitality, Competitive Advantage and Tourist Return Interest in Indonesian Tourism was researched
by NASIR [9].

Progressive Law Implementation in Shatia Banking Dispute Resolution: Case Studies of Religious
Court Decisions in Indonesia was researched by Hidayah [10]. Legal Reform Policy The role of the Sharia
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Supervisory Board in Bank Syariah Indonesia was researched by Triasati [11]. A new model for screening
Sharia-compliant companies was researched by Alnamlah [12].

“Sharia Policy” in Online Libraries (on the Internet): A Critical Analytical Study researched by Alfiando
[13]. The study of Islamic finance mathematics literature was reseatched by Kamilah [14]. Halal Tourism

Governance Based on Fatwa of the National Sharia Council on Tourism Improvement was researched
by BAHRUDIN [15].

Islamic Sharia-Based Curriculum Development at Islamic Universities in Aceh: Study of the
Implementation of Aceh Qanun Number 9 of 2015 was researched by Sulaiman [16]. Gramophones,
Banknotes and Brimmed Hats: Sharia under Colonial Rule was researched by Yahaya [17]. Toward the
Black—Litterman with a Shatia-compliant asset pricing model: a case study on the Indonesian stock market
during the COVID-19 pandemic researched by Subekti [18].

The determinants of sharia life insurance productivity in Indonesia were studied by Sukmaningrum
[19]. Using a regime shift model in Sharia-compliant stocks: assessing the performance of discriminated
risk appetite investors was investigated by Saleem [20]. Analysis of the Decision of the Sharia Court Judge
on the Child Rape Case in Langsa City was investigated by Muzakkir [21].

The development of chatbots for interactive services on sharia contracts using natural language
processing (NLP) was researched by Mihatja [22]. A collection of data on political connections, Sharia,
and abnormal returns around M&A announcements on the Indonesian stock market was researched by
Wahyono [23]. Sharia-Based Customs in Unrecorded Marriage Rules (Case Study in Rembatan Village,
West Sumatra) was investigated by Khalilurrahman [24].

Sultan's Law and Islamic Shari'a in the Coutts of the Ottoman Empire: An Analysis of the Existence
of Secular Law studied by Fatatib [25]. The influence of Profitability, Size and Sharia Supetvisory Board
of Bank Syariah Indonesia on Disclosure of Islamic Social Reporting was studied by Fachrurrozie [26].
Fatwa of the Ulema Council on Freedom of Expression on Social Media: Maqashid Sharia Perspective
researched by Arisandy [27].

The Struggle for Adat and Sharia: The Classical Dilemma of Settlement of Inheritance in Javanese and
Minangkabau Ethnic Communities in Indonesia is researched by Elfia [28]. Mohammed Arkoun's
thoughts on Shatia Deconstruction: Historical and Anthropological Approaches were examined by Syar'i
[29]. Beyond the Sharia State: Public Celebration and Everyday State-Making in the Malay Islamic
Kingdom of Brunei Darussalam.

Changes in technology, science and thinking in Islamic society which are increasingly critical, make
people aware of various important aspects of national economic life which until now have not been
realized in any form. This is evidenced by the existence of various forms of consumer ethics in society
that are not in accordance with Islamic teachings, including among children. This is because children still
need guidance to build good and correct habits. In addition, technology that cannot be avoided every year
is developing rapidly, making it easier for children to receive information automatically. This makes it easy
to influence them without having to think twice about making a decision.

Even though the growth of the Islamic economy in Indonesia still has enormous potential. Indonesia
is a country with an average population of Muslims as well. Therefore a commitment is needed to continue
socializing the sharia economy to the community, especially to this alpha generation. The alpha generation
is the children born to the millennial generation. This generation cannot be separated from technology
and on the other hand makes the alpha generation easily influenced by gadgets. Therefore, the authors
conducted a socialization of Islamic economics regarding the ethics of consumption in Islam.

Socialization of Islamic Economics to female students of the Al-Istiqomah madrasah in Karyomukti
Village, Kesesi District, Pekalongan Regency aims to socialize with this topic to increase understanding
and build awareness of these female madrasah students where they still receive minimal material. Initiating
socialization for the alpha generation is expected to later be able to implement their knowledge in daily
life so that female students can be more selective and control themselves in consuming according to
Islamic teachings. In addition, Santiwati should be more aware of consumption practices that are not in
accordance with Islamic teachings, such as excessive shopping, prioritizing wants rather than needs, and
not being able to distinguish between halal and haram products.
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2. Method

The implementation of this community service activity was addressed to a group of female students
from Madrasah Al-Istiqomah in Karyomukti Village, Kesesi District, Pekalongan Regency on June 3 2023.
The socialization of this service used the method of delivering lectures through PowerPoint media and
also followed by a question and answer session between female students. The implementation of
community service activities is shown in Figure 1. The figure shows that the implementation of
community service activities consists of the following activities

1. Coordination with the ustadzah or teacher of female students at Madrasah Al-Istiqomah
Karyomukti Village, determining the time for the implementation of community setvice for
Santriwati.

2. Determining empowerment participants, namely selecting female students aged 12 at Madrasah
Al-Istiqgomah Karyomukti Village.

3. Preparation of activities supporting tools, such as preparing materials to be delivered through
power point media and laptops, as well as preparing the room space to be used, and cellphones
for documentation.

4, Evaluation of activities

STEP BY STEP

survey

« subject of
devotion
= coordination
with teachers

socialization

« submission of
material
= guestion answer

* documentation

technical preparation evaluation

. material
« time and place

report

* documentation
tool

Fig. 1. Implementation of community service activities

Service activities for Santriwati Madrasah Al-Istiqomah Karyomukti Village by conducting
socialization and question and answer about sharia economic material which focuses on the topic of
discussion regarding consumption behavior in accordance with Islamic teachings. The implementation of
socialization activities is shown in Figure 2. The figure shows that this socialization activity uses three
methods namely

a. Lecture method is one of the learning methodologies for conveying learning information to
participants which is carried out verbally and face to face directly. By using this method, it will be easier
for the speaker to explain the material. In order for participants to easily understand sharia economic
knowledge material regarding consumption ethics in Islam, the presenters used PowerPoint as a
supporting medium.

b. The question and answer method, this method is catried out after the material is given to the female
students of the Al-Istiqgomah madrasah. This is intended so that female students can understand
comprehensively the material presented, so that it can be implemented in everyday life.

c. Evaluation is carried out by inviting female students to explore and recall the material previously
explained.
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3 implementation methods

Question and
Answer

Fig. 2. implementation method

3. Results and Discussion

The implementation of socialization activities for the students of madrasah al istiqomah is a form of a
seties of events carried out in a structured manner as shown in Figure 3. The figure shows that the topic
of the material chosen is in accordance with the research subject, namely girls from the alpha generation.
At the beginning it was explained that the alpha generation is more literate in technology than the previous
generation, so that all forms of information will be more easily accessible, including the world of fashion.
As a girl, of coutse, you are interested in the world of fashion and want to update on every development,
especially now that marketplaces or online shops have appeared in many ways. All desires are easy to
realize and most are difficult to control. Thus, the seeds of a consumptive spirit atose to fulfill desires
without thinking twice and the list of needs was missed. Therefore, through the topic of consumption
ethics in Islam, the author wants to provide knowledge to female students so that they will always be self-
controlled and careful in consuming.

Fig. 3. Submission of Materials
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The word "ethics" may sound foreign to female students, so in the first material the author describes
using language that is easy to understand, that ethics means the same as behavior, manners or procedures
as shown in Figure 3. The figure shows that the term "ethics" comes from ancient Greek. The Greek
word ethos in the singular has many meanings: the usual place of residence: meadow, stable; habits,
customs, morals, character; feeling, attitude, way of thinking. In the plural form (ta etha) it means: custom.
And this last meaning is the background for the formation of the term "ethics" which the great Greek
philosopher Aristotle (384-322 s.M.) has already used to denote moral philosophy.
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Fig. 4. The Meaning of Ethics

Meanwhile, the word "consumption" is explained by the sentences "eat" and "use" shown in Figure 5.
The figure shows that consumption in relation to Islamic behavior is that a Muslim cannot be free when
he wants to eat or consume. Not all food and drinks ate free for consumption, and not all goods are free
to use. The origin must be clear, goods and food obtained halal. A child prefers a color picture, so the
writer includes several pictutes and explains how they relate to consumption. In conventional terms,
consumption aims to satisfy consumers' self-satisfaction regardless of needs. In Islam satisfaction in
consumption is referred to as maslahah where in its fulfillment it prioritizes needs.

KONSUMSI

KONSUMSI artinya suatu kegiatan yang bertujuan untuk
|1iengurangi atau menghabiskan daya guna suatu benda, baik
berupa barang maupun jasa, untuk memenuhi kebutuhan dan

kepuasan secara langsung.
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Fig. 5. Definition of Consumption

On the third slide material the presenter provides pictures telated to consumption shown in Figure 6.
The picture shows that there are several things that must be considered in consumption, including:
a. Halal logo

When a Muslim wants to consume food or drink, he must know that the food and drink has been
verified by the MUI with a halal label. If the logo is not listed, the consumer must know its origin, starting
from the materials used, the manufacturing process to how it is sold.

b. Income derived from stolen proceeds
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A person may not steal other people's property, even if the stolen proceeds are used to make ends
meet. If a person needs money to fulfill his needs, then that person must work using his own business in
a way that is blessed by Allah SWT. As stated in Q.S Al-Maidah verse 38 which means, "Men who steal
and women who steal, cut off their hands (as) revenge for what they do and as punishment from Allah
SWT. And Allah is Mighty and Wise.”

c. Animals that are forbidden in Islam

Islam prohibits consuming some animals that are classified as unclean. As for the types of animals,
several types of animals that are unlawful for consumption, there are 3 types [Legal Prohibition on
Consuming animals, firia], namely:

1. Animals that are forbidden in the explanation of the Koran, for example catrion, blood, potk,
meat of animals slaughtered in the name of other than Allah, which are suffocated, beaten, fallen,
gored, eaten by wild animals, and those slaughtered for idols.

2. Animals that ate forbidden according to hadith, for example khimar or tame donkeys (domestic
donkeys)

3. Animals that are forbidden through general argument, for example wild and fanged animals, all
birds that have claws or sharp nails, animals that are prohibited from being killed, such as ants,
bees, hud-hud birds, and frogs.

d. Usury

In the Shafi'i school, usury is interpreted as a transaction with a certain reward for which the equal
measure is not known or the size of the time when a transaction occurs with a delay in the delivery of the
two goods being exchanged or one of them. Abdul Aziz z bin Abdullah bin Baz not only forbids bank
interest, but he also forbids working at a bank in which it carries out usury.

e. Bribe

In Islam, acts of bribery or the like are prohibited, as explained in Surat al-Baqarah verse 188, "And
do not be part of you eat the property of the other half of you in a vanity way and (do not) bring (affairs)
the property to the judge, so that you can eat part of the property of another person by (doing) sin, even

though you know".

HALAL

INDONESIA

Fig. 6. Things that must be considered in consumption

The stage after the presentation of the matetial is the question and answer session shown in Figure 6.
The figure shows that during this session the female students hesitated to ask questions until finally no
one asked, so the researcher tried to ask the female students back in order to build a pleasant atmosphere.
Researchers try to add cases that should be done and which cases should be avoided and not done, and
invite them to think and answer the choice between the two and what is the solution. The answer choices
that can be made by students are “may” or “no. The researcher also explained, "If younger siblings have
money and want to buy clothes they like, but at the same time there are books that must be paid for. So
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which should the younger siblings come first?”. Santriwati unanimously answered "LKS book". From
questions like that, it can be said that they can understand the material presented properly. At the end of
the socialization event, the presentation of the material was repeated in outline.

Fig. 7. presentation of the material and questions and answers.

4. Conclusion

The implementation of empowerment for female students of the Al-Istiqomah madrasah which has
been carried out regarding knowledge of the sharia economy in Karyomukti Village, can be used as a
provision to become a consumer in accordance with the ethics of consumption in Islam. So it can be
concluded that the majority of madrasah al istiqomah female students have not been able to apply
consumption ethics in accordance with Islamic teachings. They are often negligent as consumers,
including by buying food or beverage products that are not yet halal certified, buying goods that do not
meet their needs (hedonism), and have not been able to identify haram and halal income. Based on the
results of empowering these female students, it is necessary to provide education and assistance to all
levels of society, both from an early age, youth, youth, and parents in order to have knowledge of the
sharia economy so that they are able to become good consumers and in accordance with Islamic teachings.
It is hoped that the implementation of empowerment concerning consumption ethics in Islam for Al-
Istiqgomah madrasah female students can understand and apply it in daily life with the proper ethics of a
Muslim, namely by not spending excessive wealth or money and things that are not needed. A Muslim
must also avoid all illegitimate practices, including usury practices, money stolen from things that do not
belong to us.
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